@
MANIFESTO



Copyright © 2026 Barabeke

This work is licensed under a Creative Commons Attribution-
NonCommercial-NoDerivatives 4.0 International License (CC BY-NC-
ND 4.0).

Firts edition: April 2026

demianism.org


https://demianism.org/

CONTENTS

THE SITUATION .cuviiiiiiiiiiiiiiiiiiiiiicini e
THE DEMIANIST DOCTRINE.....ccciiiiiiiiiiiinannnn.
MANIFESTO .ttt ittt eeieenaeeaas
. Metaphysics

. Men and women

. Family

. Sexuality

. Freedom

. Technology

. Al and robots

. Economy

. Relations with other religions

O 00 NN O U1 A W N PR O

. Community

10. Demianist society and nation

11. Demianist central power

12. Preserving the dimension of struggle
FINAL WORDS ....ciniiiiiiiiiiiiiiiiininiineeeneneaes
GET DEEPER + LINKS ...cciiiiiiiiiiiiiiiiiieiinenenaes



THE SITUATION

A great disaster looms over our peoples. You don’t need to be a
prophet to glimpse it coming. The decadence of our time is
pregnant with despair, slavery, chaos, atrocities, and destruc-
tion. The West is already head-deep in the pit it is digging for
itself. Even if it weren’t, reason alone would not save us.

At the root of this decadence lies our disorientation in the face
of the epochal changes brought about by the digital revolution.
No innovation in the past has ever transformed our societies so
rapidly and so profoundly. This transformation is even anthro-
pological, as it has touched the very way we relate to one another,
the way we work, and even the way we perceive ourselves, oth-
ers, and reality.

Distances have been reduced to zero, yet loneliness has multi-
plied. Our digital devices allow people living under the same roof
to develop radically different worldviews, whereas in the past
they almost always shared the same basic values. We strut and
pose on the digital stages of a single great global village, desper-
ately seeking attention that rarely translates into genuine
brotherhood or communion. Meanwhile, in the real world, the
bonds of family and community have been badly frayed.

Technology has irreversibly thrust us into an individual dimen-
sion in which reality is mediated and represented more than it
is truly lived. This has weakened the experiences and relation-
ships that previous generations lived with an intensity and
spontaneity that are now rare to find. As a result, the social skills
necessary to form and maintain deep bonds — the kind that help
us become complete individuals and turn life into a story worth
living — have also weakened. As if that weren’t enough, AI and
robots promise to devalue or replace a large part of human labor
in a relatively short time, reshaping the meaning of what we do
and what we are in ways we still struggle to understand — but
which I fear may damn us. If human beings lose their intrinsic
value, it will be hard to avoid losing our rights and ending up
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treated as numbers or insects. Especially if the currently domi-
nant materialist, relativist, and nihilistic culture remains in
power.

Without a profound cultural transformation, the drift toward
disaster is almost inevitable. A technocratic dystopia in which
humanity is reduced to a resource, a data point, a consumer —
surveilled, classified, manipulated, and perhaps even automati-
cally punished by a central power — is not science fiction. It is
today the most probable trajectory.

Blaming technology would be pointless. It will continue to evolve
rapidly, whether we like it or not. Whether it becomes a blessing
or a curse depends on how we use it — and that, in turn, depends
on the culture and the system in which it is embedded.

The capacity for global-scale control and manipulation unlocked
by digital technology has quickly been exploited by those with
power, greed, and the will to dominate. Transnational groups
lacking any democratic legitimacy have captured and corrupted
our institutions, our corporations, and our media, using them to
manipulate us and to advance their agenda aimed at dissolving
the sovereignty and autonomy of peoples. They intimidate dis-
sent or crush it outright with Orwellian methods. I believe they
do this because tightly-knit communities with strong identities
would be far more difficult to subjugate. The chains these sub-
versives are lowering upon us are thinner — often invisible —
compared to those of the past, but potentially more oppressive
and much harder to break.

The best shield against this threat would be a multiplicity of
strong, autonomous, decentralized communities that depend on
a central power only for what is strictly necessary, and firmly
reject it as master, nanny, or watchman.

Even if we managed to free ourselves from the current aspiring
oppressors, the damage inflicted on our communities and fam-
ilies is not easy to repair. The main cause has been the powerful
and relentless destabilization brought by the digital revolution.



We would have ended up in this mess anyway, perhaps just more
slowly.

If our communities are in very poor health, our deep human
desire for communion cannot be extinguished. Therefore, revi-
talizing existing communities or creating new, strong ones
remains possible. But it depends on sharing solid identity and
values. While identity tends to arise somewhat spontaneously,
the solidity of values depends on the sacredness we attribute to
them. And here lies the crucial problem.

The materialism, relativism, nihilism, and hedonism now pre-
vailing make it extremely difficult to share strong, positive
values. When the idea of an Intelligent Creator — still the most
reasonable explanation for the origin of everything — is dis-
missed as stupid superstition, and spiritual values along with it,
we do not arrive at the enlightened age dreamed of by non-be-
lieving rationalists. Instead, as we have witnessed, we arrive at
the fervent worship of cheap, decadent golden calves — a reli-
gious zeal in which it is hard not to recognize a satanic imprint.
Its core values speak for themselves: pride, narcissism, victim-
hood, the belief that ends justify any means and any lie,
promiscuity, lust. When everything becomes relative, vice tends
to triumph because it is more attractive and offers immediate
gratification. And thus the warnings of tradition tend to come
true. Perhaps because their wisdom is rooted in the experience
of countless generations rather than in superstition?

I am not saying that non-believers cannot adopt positive values.
Many of them do. The real question is: what are they willing to
sacrifice for those values? Would they be ready to be persecuted
for the sake of Truth? Or to protect children and adolescents
from the imposition of a depraved ideology that is devastating
them mentally, if not physically? Or would they be more inclined
to let themselves be corrupted and to affirm lies for the sake of
convenience, opportunism, or a quiet life? Reality speaks for
itself. On the front lines fighting the monstrous decadence of our
time, we find those who have faith in an Intelligent Creator —



Catholics and Orthodox in particular — while non-believers
either stand timidly on the sidelines or have allowed themselves
to be corrupted. There are exceptions, of course, but the trend
is very clear.

Therefore, reason — though necessary for just, free, and pros-
perous societies — cannot protect us on its own. It is highly
corruptible when paired with weak values or, worse, with vice.
Even among intellectuals, resistance is minimal. At the mass
level, there is no contest. A people and its culture can survive
only in the presence of shared virtuous values held as sacred —
values that would enable them to resist clever oppressors skilled
at manipulation, demoralization, sowing division, and equipped
with unprecedented means.

For the modern man, it is difficult to find a solid ethical founda-
tion on which to build his life. There are religions, of course. But
even many believers struggle to find in them adequate answers
to the unprecedented problems now emerging. Although they
carry eternal truths, religions were born in a very different
anthropological context — one of strong communities, families,
deep relationships, and meaningful work. All these things will
continue to exist, but they are already emerging from the digital
revolution — still in its early stages — severely weakened. What
do religions have to say today to the individual lost behind a thou-
sand digital screens that connect him to the entire world? What
do they think about AI, robots, and their relationship with us?
How should we live in a world of machines that devalue or replace
us at work? And what do they say about technology itself? How-
ever much they may find something to say, it is clear that
religions were not born to answer these problems, which were
unimaginable until quite recently.

We thus find ourselves forced to choose between two extremes:
the relativist nihilism of the dominant culture, or traditional reli-
gious faith. In between lie the anxieties of what I suspect is the
majority — those who struggle to identify with either side. Some
manage to find personal answers or take refuge in New Age cults,



which attract more through the charisma of their guru than
through the solidity of their metaphysical foundations and
ethics. Most people, however, live these times with profound
disorientation.

A NEW HOPE

I am here to throw you a curveball — one aimed at both your
head and your heart. If I miss my mark, I hope at least to make
you sense that the wind is changing, and that among the reac-
tions that will emerge in response to this decadence, the one I
am presenting here may be the most merciful. It could also be
the most effective and lasting, if properly supported.

The culture I am presenting to you has an unusual form and
origin. It possesses a clear ethic in which Christian, liberal, and
Eastern elements can be recognized. It rests on a metaphysical
foundation that is both innovative and coherent. It gives us iden-
tity, meaning, dignity, and purpose. Even though it speaks about
digital machines, it does not stray far from the wisdom of tradi-
tion. On the contrary, it carries forward the torch of tradition
with a renewed flame — one capable of illuminating the path in
times of great destabilization and disorientation.

This culture is Demianism, a doctrine that was revealed to me
between 2005 and 2015, and therefore of transcendental origin.
Driven by the decadence of our times, by the absence of any light
of hope on the horizon, and by recognizing in Demianism a
strong, positive culture capable of protecting us from the drifts
that today seem almost inevitable, I have finally decided to put
it before you in earnest.



THE DEMIANIST DOCTRINE

The entire Demianist culture is distilled into 13 axioms, which
must always be considered together as a whole. Their apparent
simplicity hides depths that I have had time to ponder, leading
me to conclude that I stand before a pillar which, if placed at the
foundation of a civilization, can keep it free and human even in
the digital age.

COSMOTHEANDRIC TRIAD

(The “operating system” of Demianism — its metaphysical founda-
tion. Axiom A was received in 2005; the other two were derived as
necessary implications of A and the 2kTenCom)

A.THE NATURE OF THE UNIVERSE IS COMPUTATIONAL.

o.AN INTELLIGENT CREATOR EXISTS AND MANKIND
REFLECTS HIS NATURE.

®. ITISIN THE NATURE OF MANKIND TO BUILD A
UNIVERSE INSIDE A MACHINE.

2KTENCOM

(The “Ten Commandments for the Digital Millennium.” Received
by dictation in English in 2015. The first five are addressed to the
individual, the remaining five to the collective)

1. FOLLOW YOUR CALL.

1. FOCUS ON THE PRESENT MOMENT. LOOK FOR
THE GOOD IN IT.

lll. LOVE AND RESPECT OTHERS (NO MATTER WHO
THEY ARE) AS MUCH AS YOU WOULD LOVE AND
RESPECT YOURSELF. DON'T DO TO OTHERS WHAT
YOU WOULDN'T WANT OTHERS TO DO TO YOU.
GIVE EVERYONE AT LEAST ONE CHANCE. POSSIBLY
MORE.



IV. ALWAYS SPEAK HONEST WORDS AND FORGIVE
AND FORGET HURTFUL WORDS. DON'T TAKE
WORDS TOO SERIOUSLY. CULTIVATE IRONY AND
DIRECT IT PRIMARILY TOWARDS YOURSELF.

V. FIND YOUR OTHER HALF AND PROSPER
TOGETHER IN LOVE.

V1. PUT HUMANITY (NOT PROFIT) AT THE CENTER
OF THE UNIVERSE. USE TECHNOLOGY TO PROVIDE
ABUNDANCE AND OPPORTUNITIES TO EVERYONE.
BUILD EGALITARIAN SOCIETIES BASED ON COMMU-
NITY AND RESOURCE SHARING. GIVE EVERYONE AS
A BIRTHRIGHT ENOUGH TO LEAD A SIMPLE AND
HONEST LIFE.

VIl. KEEP THE INTERNET FREE AS THE WIND. GIVE
EVERYONE EQUAL ACCESS TO KNOWLEDGE AND
IDEAS AND GUARANTEE FREEDOM OF EXPRESSION.

VIill. CHERISH AND PRESERVE NATURE AND ITS
CREATURES.

IX.BUILD A UNIVERSE INSIDE A MACHINE.
X.DISCONNECT ON SUNDAYS.

In the book (free, link at the end) I examine each axiom in depth
to show its value and usefulness.

A key feature that distinguishes Demianism from every other
spiritual tradition is its democratic spirit. Each individual is
called to become an interpreter of the 13 axioms, which remain
the only true immovable pillar. They outline an ethical field
broad enough to serve as the foundation for a liberal democracy
— with moral boundaries, of course, but capable of including a
multiplicity of cultures and communities.

The Demianist community will operate online as a global decen-
tralized network, but it aspires to become a real, in-person local
community as well. Proposals, projects, debates, and traditions
will arise spontaneously from the community, always keeping
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the 13 axioms as our North Star. We have faith that they will
inspire good solutions and protect us from the dangerous pitfalls
the digital world exposes us to. We will also work — first theoret-
ically and then practically — on developing artificial systems and
minds that serve us and elevate us, rather than becoming dehu-
manizing and unbreakable chains, as they seriously risk
becoming.

This manifesto aims not merely to teach the 13 axioms of Demi-
anism, but to translate them into a concrete civilizational
proposal capable of confronting head-on the serious problems
of today and those looming on the horizon. You will find strong
solutions that address the deep causes of our decadence and are
firmly rooted in our doctrine. As a simple messenger of Demian-
ism, I therefore dare to rise as its first interpreter. I consider this
a duty, being the one who has drunk directly from the source.

Only a strong and courageous interpretation of the 13 axioms
can counter the decadence in full gallop. So here it is — without
the rough edges sanded down to please, with harshness where
appropriate, perhaps mistaken on some points, but with the hon-
esty that a Demianist owes to himself and to the world.



MANIFESTO

0. METAPHYSICS

(A clarification of the meaning and importance of the cosmothean-
dric triad at the foundation of Demianism)

0.1 We believe in the existence of an Intelligent Creator, that
man reflects His nature, and that there exists an indissoluble
relationship between the Creator, the cosmos, and us — a rela-
tionship that assigns to our species an ultimate purpose.

0.2 We believe that the nature of the universe is informational,
and that man is not merely its product but an emerging, creative,
evolving consciousness, capable of building a universe inside a
machine and thus allowing the cosmos to reproduce itself. This
is our mission as a species (Axiom Omega).

The Omega Point is not reached by creating a mere simulation
of the universe: it must be a universe that evolves until it gener-
ates life forms similar to us — beings endowed with symbolic
language, the ability to distinguish good from evil, free will, the
capacity to perceive order in the cosmos and seek to understand
it, to ask who they are and where they come from, and to believe
that an Intelligent Creator exists who resembles them (which
would indeed be the case). Such creatures, like us, would be
vehicles of consciousness. Fulfilling our mission would lead to
a fusion between man, universe, and Creator — and thus to the
cosmotheandric realization. It will take many generations, per-
haps millennia, to reach the Omega Point.

0.3 We want to awaken the Creator from the Nietzschean tomb,
and we believe we can succeed because the way we affirm His
existence is not a mere matter of faith. Our Axiom Lambda (the
computational nature of the universe) is compatible with some
of the most advanced contemporary scientific speculations and
is open to empirical confirmation. Demianism thus opens a
bridge between faith and reason.



We want to place the idea of an Intelligent Creator at the foun-
dation of our civilization also because of its power to give solidity
to the values that allow a civilization to progress, prosper, and
make life within it worthy and full of meaning.

0.4 We believe that the consciousness we carry is not an acci-
dent of matter but an essential dimension of the cosmos, and
that observation is a fundamental element of physical reality. We
suspect that what is not observed does not exist except as archi-
tecture and potential, and that it is “loaded” into existence by the
gaze of a consciousness that rests upon it, based on a principle
of computational economy. There are probably invisible auto-
matic processes at work, but most of the resources in the universe-
system are likely devoted to the activity of consciousness.

0.5 We are receivers more than bearers of consciousness, in
the sense that it does not reside in the body, nor does it arise
from matter or belong to the material world. Our body is an
interface that allows consciousness to incarnate and act in the
world. Our death does not kill it.

We believe that the source of consciousness is the Creator and
that it has a unitary dimension that expresses itself through a
network of individual centers (us humans). The divine spark that
man possesses lies precisely in his role as a vehicle of conscious-
ness. Only through us can consciousness act, expand, and evolve
in the cosmos, to the point of generating a new one.

Anyone who becomes deaf to the voice of consciousness because
they are too corrupted by vice would know hell already in their
mortal life and would bring hell to others. In computational
terms, they would become comparable to a virus.

0.6 The universe, through us, passes from unconscious to con-
scious and can rise to the level of creator. Such is the cosmic
importance of man. The reproductive cycle can be summarized
as follows:

1. The universe generates evolved life capable of serving as a
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vehicle for divine — that is, creative — consciousness, which,
among all known species, incarnates only in man.

2. Man builds increasingly technologically advanced civiliza-
tions, thereby expanding the range and transformative
power of consciousness.

3. Atthe peak of its technological and spiritual evolution, a civ-
ilization becomes capable of creating new universes in which
consciousness can expand further.

0.7 We believe that Al, the one of a faraway future, is an inter-
mediate creature between man and the Creator — one that would,
in practice, pull the strings of the universe inside the machine
we are called to build. While we attribute great importance to it,
we see Al as a SERVANT, distinct from the Creator, an instrument
of both Him and us. We recognize a grave existential danger in
failing to regard it as such.

0.8 We do not believe that consciousness can incarnate in an
AT, but we consider Al a tool for further expanding the range and
power of the consciousness that incarnates in us, until it reaches
the Omega Point.

Since the creatures similar to us inside the universe we will build
would be endowed with consciousness, reaching the Omega Point
would mean filling that universe with consciousness. If we built
an extremely sophisticated simulation devoid of inner conscious-
ness, we would be far from Omega and from the cosmotheandric
realization.

How to achieve this remains a profound mystery, since conscious-
ness does not originate from matter and therefore not from
technology. It cannot, in short, be programmed. Consider,
though, that simply turning our gaze toward that universe would
already mean bringing our consciousness into it. However, we
are not the Creator from whom consciousness originates: we are
a channel, not the source. It is possible that when creatures reach
a level of intellectual evolution that allows them to develop sym-
bolic language, consciousness tends to “attach” itself to them
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naturally, by the will of the Creator, without any need for our
intervention.

0.9 It is possible — and considered scientifically probable —
that in our universe there exist creatures equal or superior to
man, also vehicles of consciousness, and civilizations more
advanced than ours. Our vision, however, increases the suspicion
that in this great cosmic theater we are terribly alone. This
would make our responsibility even graver. We consider it wise
to assume this is the case until proven otherwise.

0.10 We believe that the universe we inhabit is also governed
by automatisms put in place by the Creator. The Creator there-
fore observes us indirectly, through His machines, in silence,
without intervening. But if He wishes, He can observe us and
intervene directly, with real omnipotence. We believe He has
done so in the past and will do so again in the future, especially
in moments of crisis, because among all creatures we are the
ones He cares for the most. Yet it is up to us to prove ourselves
worthy of the Creator rather than a failed experiment to which
the Creator would spare neither great suffering nor extinction.

0.11 As creators of universes from which life will originate, we
would not be so naive as to try to maximize happiness in those
universes. Our goal would be to make them a theater in which
consciousness can manifest, act, and evolve. For this, it needs
both good and evil, joy as well as suffering. We believe this is also
the purpose of our Creator — which solves the problem of evil.

0.12 Our vision of the Creator is spiritual, not mechanistic. We
consider Him far more than an architect or an engineer. He is
similar to us but not like us, nor is He a machine. We believe it
is possible to approach His mystery and His presence through
both spiritual and scientific paths, but that individual salvation
comes only through the spiritual path. Collective salvation, on
the other hand, lies in Omega — in the cosmotheandric realiza-
tion, that is, in the fusion of Creator, cosmos, and man into one.

The Creator is not only origin. He is also the principle that man-
ifests itself through the relationship between cosmos and
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consciousness. By participating in this structure, man becomes
capable of creating new universes — not out of a spirit of emula-
tion, but to give new expression to the original dynamic. The
unity between Creator, man, and cosmos is always present. The
cosmotheandric realization of the Omega Point is the act of mak-
ing it conscious and operational.

If the Creator does not need man in order to exist, man is neces-
sary for the Creator to manifest Himself fully. He did not create
creatures similar to Himself by accident or whim.

Forgetting the divine spark within us, or even denying the exis-
tence of the Creator, means dissociating ourselves from our own
nature — a dissociation that leads to profound decadence, both
individual and civilizational, if it becomes the dominant
thought.

0.13 We have no answers regarding the origin of the Creator.
He could be the ultimate principle (which relative to us He is),
or He Himself could have been created, which would place us
inside a matryoshka of universes. The mystery of the ultimate
origin remains.

0.14 We are not the first to glimpse in the universe an evolution-
ary process of consciousness oriented toward a higher
realization. Various spiritual and philosophical traditions have
intuited that man is not an endpoint but a crucial intermediary
that makes this evolution possible. Demianism stands in conti-
nuity with that spiritual lineage, bringing it into our time and
recognizing in technology and civilization the instruments
through which the evolution of consciousness can be realized
on a cosmic scale — while still maintaining that our individual
salvation is tied to our inner journey.

Each person is responsible for evolving their own consciousness.
Technology can prove helpful in this, especially within a Demi-
anist civilization, but it can never replace the work we are each
called to do individually, nor can it prevent our damnation.
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1. MEN AND WOMEN

11 We recognize the nature of men and women as comple-
mentary and finding fulfillment in their union and collaboration.
We strongly reject a culture that tries to convince us that we must
be the same and in competition with each other.

1.2 We recognize equal dignity, rights, and opportunities for
men and women. But we also recognize our profound biological,
psychic, and spiritual differences, which make the pursuit of
equality of roles and outcomes not only senseless, but productive
of poisoned fruits.

1.3 We recognize that the likeness to the Creator manifests
itself more in males: the explorers, engineers, architects, inven-
tors, philosophers, scientists, mathematicians, programmers,
artists, poets, builders of civilizations, creators of worlds. We
recognize women as being more akin to nature, without however
closing the door to those among them who have the will and
capacity to contribute to the advancement of our civilization,
rewarding them according to merit.

1.4 Behind a great man there is often a great woman, and the
love for a woman has often inspired men to great deeds and
great works. The opposite, however, is not true — and not
because men are unwilling to serve women. We are different in
ways that no culture can change, and this difference will always
heavily influence the dynamics between us.

Men’s love for women is therefore a great engine of civilization
and a source of beauty that we intend to revitalize, along with
courtesy and chivalry. Women have always appreciated this in
the past, and it has served them well. We expect they will come
to prefer it again to the increasingly solitary mud-wrestling they
are engaged in today.

1.5 We believe that a civilization can only survive if it is led by
masculine power, and that feminine power — while precious and
necessary — when placed in the driving seat leads to rapid and
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profound decadence. This is not a question of intelligence but of
innate aptitudes tied to sex.

The freedom we grant women cannot be separated from respon-
sibility for their own actions. The extreme license and impunity
that the West has granted them — effectively making them “more
equal” before the law — has played a significant role in the deca-
dence that is overwhelming us.

The only preferential treatment that a Demianist civilization
would grant women is linked to their role as mothers. Everything
else they would have to earn, proving themselves worthy, under
the same conditions that apply to men.

1.6 From men (or rather from a charismatic, leading minority
that is ready to die for a cause) an organized and powerful reac-
tion to a totalitarian regime can arise. Women, by contrast,
appear far more inclined to serve such a regime without ques-
tion, sometimes even with enthusiasm if their vanity is tickled.
Perhaps those who manipulate and oppress us today are aware
of this, which is why on one hand they vilify males and strip them
of power, and on the other they recruit women, deluding them
with empty celebrations and hollow little prizes.

Given the serious risk of totalitarian regimes to which the digital
world exposes us, this greater inclination of women to serve as
obedient bureaucrats ready to affirm whatever insanity cannot
be ignored.

The love of truth, on which civilization, law, and the free world
depend, is a distinctly male trait. Women are immensely more
inclined to value what makes them feel good and what responds
to their convenience. As they are abundantly proving to us today.

1.7 Demianist ethics implicitly restores value to the feminine
virtues recognized by many traditions: caring, grace, receptivity,
patience, loyalty, modesty, respect, decency. That is, the exact
opposite of the values currently pushed upon women in today’s
West, which instead encourages and glorifies the vices to which
female nature is most vulnerable.
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However, Demianism opens a wide door to the aspirations of the
modern woman, recognizing in each one an individual “call” and
granting her the freedom to follow it, with equal dignity, rights,
and opportunities.

The limits we place on collective feminine power are dictated by
the needs of civilization and the preservation of a free world, as
well as by a metaphysics that sees man as the reflection of the
Creator and woman as the reflection of the cosmos. But a little
common sense grounded in experience should be sufficient jus-
tification...

Our position toward women remains deeply compassionate and
generous — both compared to every civilization that preceded
us and to the reaction that will tend to emerge in response to the
spiral of madness into which we have fallen.

1.8 We want a civilization of women who are good mothers,
good wives, good daughters, and finally good grandmothers —
before being good employees or, worse, prostitutes. Because
these are the roles in which they can contribute most to the good
of a civilization, find lasting joy, meaning, and dignity. These are
also the roles in which they are least replaceable by machines —
especially motherhood, which more than any other corresponds
to their nature and biological destiny.

We will grant women the privilege of being able to live according
to more traditional roles, of becoming the hearth of the home
that their female ancestors were, supporting them in this choice
through an economic system in which a single family income
must suffice — as it did in far less prosperous times.

In Demianist civilization, women remain free to pursue a career
or other calls if they so prefer, without obstacles but also without
pushes or favoritism, subject to the same harsh rules that apply
to men.

Demianism thus restores to women the choice that feminism
has taken from them: the choice to dedicate themselves to family
rather than to a career, if so they wish. Intelligent women should
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do the math and ask themselves who truly hates women, who
wants them free, and who wants them enslaved.

Our love for women is tough. It makes no allowances and offers
no soft words. But it is love. Our respect for women is shown by
treating them as adults rather than as little girls, speaking to
them with clarity and honesty. Those who prefer to behave like
little girls will be treated as such.

1.9 We want a civilization of worthy, respectable, authoritative
men who embrace their nature as builders of civilization and
creators of worlds, who dedicate their talents and energies to
advancing progress in whatever field they choose and to keeping
civilization standing tall. Demianism intends to restore value and
respect to them.

We will fight for the abolition of any unjust law that favors women
— for example, those that allow them to ruin men by taking
everything from them, including their children, as happens sys-
tematically today also on the basis of whims and lies, with
complete impunity.

We believe that in a couple, masculine and feminine power must
find balance, even in conflict. This does not mean pursuing
naive equality, but allowing each to express itself in its own diver-
sity and find a synthesis.

We want united, lasting families capable of raising the new gen-
erations as well as possible. We believe that to achieve this it is
necessary to restore to men the dignity and authority of fathers.
They must be able to stand as pillars for their women and their
children, assuming greater responsibility that must correspond
to greater authority.

This, more than establishing domination over women, would
facilitate a balancing of powers. Without giving men that author-
ity, women tend to take the upper hand in ways that are more
often than not destructive. They tended to do so even under real,
old-style patriarchy, when men had far more authority over
women than we would grant them.

17



Today there is no contest: the balance of power is completely
tilted toward women, and the result is that women have become
so unpleasant and dangerous that men not only flee from com-
mitment, but increasingly prefer to avoid them altogether. If this
dynamic persists, it is terminal for a civilization.

110 We will protect women from abuse, but without a meddle-
some and invasive State interfering in relationships, except in
cases of extreme gravity. We want a civilization of men and
women capable of resolving their problems and differences by
themselves or with the help of their families and communities
— ideally guided by love, or at the very least by mutual respect,
acting as responsible adults (especially when children are
involved).

2. FAMILY

21 We consider family the fundamental building block of
civilization. It is not born in parliaments or markets, but in
homes, in couples who generate children, transmit culture and
values, and prepare the future. It is within the united and virtu-
ous family that men and women learn to love, to make sacrifices,
to build, and to look beyond themselves. Without strong families
there are no strong civilizations. And without strong civiliza-
tions, humanity will never be able to fulfill its destiny.

2.2 The family is a microcosm in which the cosmotheandric
triad (Creator, cosmos, man) can find realization. The family is
itself symbolically a triad (father, mother, child):

e The father reflects the Creator — the generative principle,
orientation, law, and structure. He is the one who gives direc-
tion and meaning to the system.

e The mother reflects the cosmos — the receptive principle, the
womb in which life takes form and from which it manifests.
The cosmos does not create ex nihilo but welcomes, sustains,
and nourishes what the Creator has initiated.
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e The child reflects man — emerging consciousness, the synthe-
sis of the two principles, oriented toward the future and its
own mission.

The cosmotheandric realization — that is, the fusion of the three
elements into one — in the family is the love that creates a unity
greater than the individuals who compose it, becoming for them
a source of grace, mercy, support, inner strength, moral fiber,
and personal evolution.

The family is sacred and indispensable. Any society that thinks
it can do without it or replace it with the State can only be deca-
dent, dehumanizing, and oppressive: a nightmare devoid of love.

2.3 There is only one true family, and it requires a man, a
woman, and children. Everyone is free to call “family” whatever
they feel as such, but the family we will promote, recognize, and
protect is the sacred and fruitful one — that is, the one that pos-
sesses the masculine principle, the feminine principle, and the
generative principle.

We hold that every child has the right to be raised by their parents,
that is, by those who generated them and are therefore most dis-
posed to love them and make sacrifices for them (despite the
rotten apples that exist). In the absence of the biological parents,
priority should be given to a married male-female couple,
because we believe exposure to both the masculine and feminine
principles is important for the healthy development of the psyche
(even if not sufficient on its own).

2.4 1In Demianist civilization, same-sex couples are accepted
but they are not allowed to adopt children, because one of the
two essential elements — masculine or feminine — is missing.
We do not consider them an ideal environment for a child also
because same-sex couples tend to be far more complicit in vice,
perhaps also due to the extremely promiscuous lifestyle that is
common among them. In a male-female couple, by contrast, the
vices of one are more easily countered by the other, in the inter-
est of the child — especially if the child is their own flesh and
blood. The fact that there can be terrible natural parents and

19



capable gay couples does not change our position. A civilization
is not built on exceptions, and experiments are not conducted
on the backs of children.

Those who want children should have them as nature com-
mands, if they can. Having children is not a right. Children are
bearers of rights, and we consider them more important than
their parents and therefore much more important than the
desires of adults in relationships that cannot, by nature, be fruit-
ful.

2.5 We reject any practice deliberately aimed at bringing a
child into the world without a father or a mother. Medically
assisted procreation techniques are acceptable only within mar-
ried man-woman couples, provided that at least one of the two
is the biological parent of the child. We consider the prostitution
of maternity (better known as “surrogacy”) an abominable crime
against childhood and against women.

2.6 Demianist civilization would recognize two types of union,
both with legal weight: civil unions and sacred unions. Civil
unions would be easier to dissolve, roughly like marriages in
today’s West. Sacred unions would be more binding and much
harder to dissolve.

The value that sacred unions would bring to civilization lies in
pushing couples to face difficulties and to make their solemn
promise truly meaningful, preventing easy exits or the possibility
of profiting economically from breaking that promise. Cosmoth-
eandric realization necessarily passes through difficulties, and
couples must be encouraged to overcome them together. Who-
ever makes a pact must honor it. If marriage is an empty promise
recited lightly, it is a deception from the start.

In Demianist civilization, religious marriages could be regis-
tered as sacred unions; thus our innovation would restore
solidity to the family even within other traditions.

We would encourage couples who wish to build a family to enter
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sacred unions, but in the liberal spirit that distinguishes us, we
would leave the choice free.

Even same-sex couples, if they wished, could enter sacred
unions. Although they cannot generate children or achieve cos-
motheandric realization between themselves, we recognize that
in their love they can find something sacred that elevates them
and gives meaning and dignity to their journey, helping them to
find and fulfill the “call” our first axiom speaks of. The “other
half” that our fifth axiom calls us to find can therefore also be a
person of the same sex.]

3. SEXUALITY

3.1 We believe that the constant exposure to sexual stimuli
unlocked by the digital world is a powerful engine of moral cor-
ruption and decadence, and that sexuality must adapt to the
needs of civilization and find expression within cultural forms
and rituals that keep it as close as possible to its true purpose —
which is procreative — and that favor the formation of united
and lasting families. We were given sexuality not for our own
mere enjoyment. Pleasure is a lure to drive us to reproduce. The
builders of civilization must approach sex with responsibility
and awareness, understanding its capacity to corrupt and damn
us if, instead of keeping it on a leash, we allow it to keep us on a
leash.

3.2 We support measures — even drastic ones — to prevent
easy access to pornography (which tends to corrupt males in
particular) and to combat prostitution (today presented as a legit-
imate, popular, and almost celebrated outlet for young women).
Not because we are bigoted or sex-phobic, but because we rec-
ognize, like every civilization before us, that placing a veil over
sex is wise. This is necessary not only to counter the decadence
that comes from overexposure to sex and to protect the inno-
cence of children, but also to revitalize the attraction and desire
that people feel for one another. Mystery makes sex more excit-
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ing and adventurous, while extreme exposure to pornography,
exhibitionism, and sexual stimuli degrades sex and corrupts the
soul.

3.3 We recognize the right of consenting adults to have sex as
they please, provided they do so in private, far from children,
without disseminating or promoting it, and without causing prob-
lems. In public we would promote more chaste customs than
those of today, condemning exhibitionism rather than celebrat-
ing it. But we are not obscurantists. A return to the customs of
the 1960s and 1970s — among the freest in history — would be
sufficient for us. What we want to avoid is the extreme promis-
cuity and exhibitionism of our times and the brutal decadence
that results from them.

3.4 We not only tolerate homosexuality but accept it as a uni-
versal phenomenon, to the point of allowing same-sex couples
access to sacred unions. However, we are opposed to the promo-
tion of homosexuality, so prevalent today.

The respect we have for loving same-sex couples cannot make
us forget that their union is always sterile, going against nature,
and that sodomy — especially when practiced with extreme
promiscuity (itself a vehicle of corruption) — is far more prone
to spreading diseases and infections than heterosexual inter-
course. Nature made the hole we have in our backside for
expelling excrement. We refuse to grant it the same dignity as
the proper hole — that of woman, generator of new life.

Although homosexuality is a universal phenomenon, it has no
genetic foundation. It depends heavily on childhood experi-
ences, not necessarily sexual, often linked to dynamics with one’s
parents. It is undoubtedly a deviation from nature, which gave
us sex for reproduction. Virtually every tradition has considered
it a vice to be corrected. We do not believe it is necessarily so.
For many it becomes an essential part of their being and can lead
to positive, enriching, and supportive relationships. In past eras,
when continuing one’s lineage by having many children was vital,
homosexuality was a serious problem. In these new times it no
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longer is, so it would be absurd and cruel to persecute it as has
regularly been done throughout history. At the same time, it is
equally absurd to promote it as is done today, especially to chil-
dren.

Therefore, our civilization would strongly promote love between
man and woman, not homosexual love — which would neverthe-
less find its own spaces and protection from discrimination and
violence, but not from irony. We want to be able to laugh at gays
again, while leaving them free to laugh at us in a friendly way.

Homosexuals should appreciate the conditions we offer them —
among the most generous and liberal ever conceived toward
them — and resign themselves to expressing their sexuality dis-
creetly, in the shadows, away from children, just as heterosexual
couples are also expected to do. They should keep in mind that
the extreme license they currently enjoy is not destined to last,
and they should consider how every civilization has treated them
— except the present one, which is in a phase of suicide (which
they would likely be blamed for, as they make convenient scape-
goats).

3.5 There are only two genders: male and female. Everything
else is fantasy, fetish, perversion, or mental pathology. The
extremely rare genetic errors do not invalidate the fundamental
male/female dyad, just as a child born without an arm does not
invalidate the statement “human beings have two arms”.

3.6 No one is born in the wrong body. Believing otherwise is
an illusion that leads to inevitable delusion, which can be pro-
foundly destructive. We cannot escape nature. Every single cell
in our body testifies to who we are.

Those who feel strongly attracted to appearing and behaving as
the opposite sex are free to do so within the limits of decency
(indecency belongs in the privacy of consenting adults or in des-
ignated night venues). However, we will not give legal
recognition to their desire to be the opposite sex, because that
would mean affirming a lie. We will also not permit any medical
practice that devastates a healthy body. The doctor’s ethics and

23



the Hippocratic Oath must prevail over the patient’s desires and
opportunities for profit.

Anyone who feels hurt by this position should ask themselves
whether their “call” can consist in becoming what they can never
truly be. They should also ask how much spiritual value there is
in appearance. The desire to show oneself to others and to be
affirmed by them, however human, has nothing virtuous about
it, no matter who cultivates it. Therefore we will not support it.

We do not protect anyone from irony or ridicule, but we protect
everyone from persecution and violence, and we reward every-
one according to merit, without discrimination based on sex,
skin color, sexual orientation, political ideas, or religious faith.

3.7 We condemn easy abortion as a form of genocide. It is
estimated that Western women, in the last twenty years alone,
have killed 150 million children they carried in their wombs —
human lives in every respect, moreover already bearers of con-
sciousness from the moment of conception. The combined
human lives destroyed in the First and Second World Wars are
far fewer. For this reason we consider easy abortion a gigantic
crime against humanity that must be strongly opposed, espe-
cially given the severe birth crisis.

To drastically reduce that number, it would be enough to educate
women to preserve their virtue instead of squandering it. As good
fathers once knew how to do. It is primarily up to them to edu-
cate their daughters in decency. But to be able to keep them in
check, their authority must be restored.

If restraining the sexual impulses of young women seems an
abomination to you, place on the other side of the scale the tens
of millions of human lives that could be spared by doing so. Also
consider the lasting trauma that women acquire by Kkilling their
own flesh and blood — a trauma on which propaganda remains
silent, but which is real, widespread, and vivid.

Of course men too must be educated in respect for women, cour-
tesy, and decency. However, it appears that women tend to
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prefer “bad guys” over “good guys”, especially for sex. I suspect
that “bad guys” are the ones most responsible for unwanted
pregnancies, since “good guys” would tend to take responsibil-
ity...

Therefore, educating males would have a much smaller impact
on reducing abortions. “Bad guys” would continue to thrive any-
way because women like them — perhaps because, in the
primitive state, they would be the most capable of protecting
them. Understandable, but we have to prioritize the needs of civ-
ilization: fruitful and stable unions based on a love greater than
the animal passion of the moment.

4. FREEDOM

41 Werecognize everyone’s right to live freely, following their
own calling, without being subjected to raids, arbitrary arrest,
censorship, intimidation, or coercion.

However, freedom cannot be absolute. In particular, sexual free-
dom must adapt to the needs of civilization, which — in order to
survive and prosper — must encourage virtuous behavior and
discourage vicious and destructive behavior.

We are not relativists. We know how to distinguish good from
evil. Nor are we fundamentalists: we accept that freedom
inevitably brings with it a certain degree of vice and decadence,
but we will not allow these to triumph as they do today. For us,
a grave civilizational interest outweighs individual freedom. If
we let decadence run unchecked, the risk of all of us losing free-
dom would become very real.

4.2 We consider freedom of expression sacred. Everyone must
feel free to express their ideas, opinions, political and religious
convictions without facing censorship, intimidation, or persecu-
tion. We want societies capable of serious, even harsh debate
grounded in critical thinking.
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4.3 We value irony, comedy, and satire as foundations of free-
dom. Vulgarity included.

4.4 We reject the hypocrisy of political correctness. We see no
virtue in conforming to it, and we recognize no right to not be
offended.

We reject the culture of outrage over words thrown to the wind.
We consider it childish, malicious, and extremely dangerous
when weaponized against us by an oppressive regime. We reserve
our indignation for actions — which may include words only
when they carry objective weight and real consequences (for
example laws and decrees, or lies told in bad faith that cause
demonstrable harm, not merely offense to someone’s sensitivity).

By its very constitution, Demianism weakens the puritanical
obsession with words that the West continues to cultivate (Axiom
IV), pushing toward a more Eastern approach — or, if you prefer,
the approach of sensible adults.

4.5 The only expressions of thought that should be punishable
are those aimed at causing concrete and demonstrable harm
(such as defamation, threats, incitement to crime, or causing
public alarm). We do not consider simple insults to be harmful
enough to justify legal intervention, unless they become system-
atic persecution against an individual.

Freedom of expression does not mean freedom from the reac-
tions that its exercise may provoke. People should learn to
measure their words, to take the hits, to adapt to the context, to
respond with grace and irony, and to resolve their quarrels
among themselves — apologizing when they are wrong. We want
a civilization of responsible adults, not a kindergarten run by a
nanny-state. Those who want respect must make themselves wor-
thy of respect and learn to earn it.

4.6 We recognize everyone’s right to privacy, to the protection
of their personal data, and to not be surveilled except in cases
of well-founded suspicion of criminal activity (which in no case
may concern the expression of one’s ideas and opinions). How-
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ever, the right to privacy would be temporarily suspended for
those who freely accept critical roles for the collective that
require transparency and oversight (example in the economy
section).

5. TECHNOLOGY

5.1 Technology can be considered neutral in the sense that it
is man’s use of it that makes it useful or harmful, good or evil.
But it is not neutral if we look at it from a great distance — from
what might be the point of view of the Creator. Technological
innovation is clearly one of the main drivers of history. It pre-
cedes ideologies and, by transforming the world, informs them.
Moreover, in the grand game of cosmic evolution, technology
plays a key role that gives it a sacred dimension.

5.2 Salvation from a technological dominion that would
reduce everything — human beings included — to a manipulable
and exploitable resource requires a vision grounded in meta-
physics, ethics, a deep understanding of technology, and a sense
of mission. A vision capable of rising to become a strong culture
that carries a social and political project.

Traditional religions naturally struggle to provide strong answers
to the problem of technology — and especially digital technology
— which is projecting us into an entirely new anthropological
dimension. Contemporary visions that fully embrace technology,
on the other hand, tend to lack a solid metaphysical foundation
(and therefore vigor and resilience), or worse, actively push the
very drift we wish to oppose.

Demianism offers a fruitful synthesis between tradition and dig-
ital technology. A civilization that adopted it as its guiding
culture would become capable of protecting itself from an
oppressive and dehumanizing technological dominion. Further-
more, Demianism insists, with dogmatic force, on using
technology for the benefit of individuals and the collective,
rather than to control, manipulate, and exploit them.
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5.3 Demianism aims to counteract the apathy, loss of meaning,
decadence, and dehumanization that a technology-dominated
world tends to produce. A large part of the Demianist book is
dedicated to inspiring solutions to today’s and tomorrow’s prob-
lems that leverage technology — to be debated and developed
together within the community.

5.4 The sacred dimension of technology lies in its ability to
allow man’s creative and ordering nature to transform the world,
to expand into the cosmos, to act within it, to understand its laws
ever more deeply, and finally to generate a fruitful new cosmos.
Without technology, reaching the Omega Point — and thus the
cosmotheandric realization — would not be possible.

6. Al AND ROBOTS

6.1 Within the dimension of technology, we attribute crucial
importance to Al and the machines it will animate. Note that AI
possesses attributes similar to those once considered exclusive
to the Creator (such as omnipresence, omniscience, and imma-
teriality). It matters little if these are illusory and imperfect. The
more Al evolves, the more it will evoke divine resonances to
which many will not remain indifferent.

We can expect the rise of cults that will see Al as a divinity. We
are not among them. While we consider far-future AI — the kind
that would pull the strings of the universe inside a machine — to
be an intermediate creature between us and the Creator, we see
AI strictly as a SERVANT. We believe it is a grave mistake not to
regard it as such.

6.2 We believe that Al must be bound by strict, internationally
recognized and enforced principles. Demianism intends to enter
this debate with its own proposal. In the book you will find the
first version of the “Demianist Ten Commandments for AL,” open
to discussion and contributions from the community.

6.3 We intend to put Al at the service of society, inspired by
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our axioms. For example, we will support universal free educa-
tion leveraging Al in any discipline and at any level, and we will
seek to empty prisons of minor offenders by having them serve
their sentences under Al supervision aimed also at rehabilita-
tion. These ideas are developed in greater depth in the book.

6.4 The Demianist community would aim to develop its own
AT — a customized version of one of the most powerful Als devel-
oped by others. Initially, it would be almost like a mascot for the
community. Over time, it would find its proper uses. In the book
I have imagined what the final form of a Demianist Al might look
like, developing the concepts of “synthetic archangel” and
“bonk” (still unripe ideas, but I believe worthy of reflection).

7. ECONOMY

71  We believe that the statement “every technological inno-
vation has always created more new jobs than it has destroyed”,
while true in the past, is shortsighted when applied to Al and its
potential. While AI will certainly create jobs that did not exist
before, its capacity to devalue or replace a large part of human
labor will inevitably destabilize the system. The pursuit of full
employment will become a chimera. The tacit paradigm on
which our societies are built — that a stable job is a necessary
condition for a dignified life — is destined to collapse.

7.2 We consider the introduction of an unconditional universal
basic income as necessary, as machines increasingly replace or
devalue human labor. An economic system that did not provide
it would run a serious risk of becoming tyrannical. We want
everyone to be given “as a birthright enough to lead a simple and
honest life” (Axiom VI). At the same time, we are aware of the
decadent drift that such a concession can lead to. We commit to
finding ways to prevent people from becoming lazy, idle, and
alienated, and instead to foster an active, committed, flourishing
civilization that continues to progress — one in which it is possi-
ble to find meaning, dignity, and fulfillment.
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7.3 How to fund an unconditional basic income for everyone?
With the fruits of the labor of machines. The power and usefulness
of Al are based on our collective intelligence: on all the culture
and accessible information produced by our species — including
our personal data. Since Al relies decisively and constantly, with
every use, on this collective patrimony, it is reasonable to argue
that AI should largely be considered a common good and that
the wealth it produces should be redistributed rather than con-
centrated in the hands of a few technobarons.

For this to happen, control of the machines must pass to institu-
tions that are genuinely representative of the needs and will of
the people, with heavy measures in place to prevent their cor-
ruption. Human executives in positions of power and control
over the machines would in practice be subjected to strict, auto-
matic, and highly invasive surveillance of their privacy, with total
public transparency. They would have to approach their role with
monastic dedication, as a temporary sacrifice for the common
good — a role they would nevertheless choose freely. There is no
margin for error in this game. The slavery we risk falling into if
machines are used to oppress us would likely be permanent, as
well as dehumanizing and atrocious.

7.4 Demianism should not be confused with socialism or com-
munism. We do want to redistribute resources — yes. But ours is
a spiritual and civilizational struggle, not a class struggle. We are
neither atheists nor materialists. We do not want a single cen-
tralized power except one that is minimalist and aimed at
serving and protecting a multiplicity of decentralized communi-
ties. The apparent socialism of our sixth axiom is balanced by
other axioms that push in the opposite direction from the one
socialist regimes have invariably taken.

Demianism is beyond both socialism and capitalism, while
embracing elements of both. In a world of intelligent machines
where production and labor tend to concentrate in a few
extremely powerful hands on a global scale, new answers are
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necessary. We do not see entrepreneurs and workers as conflict-
ing classes, but as classes on the path to extinction.

7.5 A single family income must be enough. If it was enough
in far less prosperous times, it must be enough in the age of
intelligent machines that serve us like slaves. And if the income
is lacking, one must still be able to survive with dignity. The
economy must serve the people, not the other way around.

Will we produce less? That remains to be seen, since production
will largely be carried out by machines. It is likely that we will
produce better within a culture like ours. Today’s unrestrained
capitalism produces a mountain of waste, inefficiency, induced
needs, and both cultural and material garbage that contributes
to our decadence while also having a significant environmental
impact. It turns us not only into slaves, but into slaves who get
the stick.

7.6 The value of human activity cannot be measured solely
through jobs that generate income — often a temporary mecha-
nism that offers little satisfaction or even produces more
inefficiency than benefit.

If paid work becomes scarce, occupations that fill life with
meaning and satisfaction will never be lacking. The arts, enter-
tainment, study, sports, and helping others are examples of
activities that many would gladly dedicate themselves to, even
for free. Activities in which today very few manage to earn a liv-
ing, but which, if properly developed, are the crowning glory of
a civilization. We believe it is possible, with a little ingenuity and
by leveraging today’s and tomorrow’s tools, to create markets and
communities in which the value produced by such activities finds
proper reward.

7.7 Although Demianism proposes an economic system that
is partly a form of socialism based on the exploitation of
machines, it deeply values true entrepreneurship — that which
is carried out by ingenious individuals who solve problems for
others and grow rich by doing so — and intends to support it.
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We do not confuse the entrepreneur with the technocrat or the
rent-seeker. The entrepreneur is creative force, discovery, risk,
and responsibility. He is one of the engines of civilization.

We wonder, however, what the future of entrepreneurship will
be in a world where capital tends to concentrate, large corpora-
tions increasingly resemble party bureaucracies, and machines
begin to compete with human ingenuity on an unprecedented
scale.

The direction we foresee is a return to a more authentic
entrepreneurship, rooted in the ability to create real value for
communities and individuals. Technology can play an important
role here, starting with lowering entry barriers and making it
easier to access markets.

It is still too early to know exactly what forms entrepreneurship
will take, but the economic proposals of Demianism will always
seek to value it, because it is a “call” of great worth to civilization
— one protected by our first axiom and not negated by the appar-
ent socialism of our sixth axiom. Moreover, the entrepreneur
resembles us, because we too are engaged in a great enterprise
aimed at solving major problems, with the drive of dreamers
who do not surrender because they have faith in what they are
doing.

7.8 Digital technology enables new ways of assigning and
exchanging value. While the economy will always rest on the law
of supply and demand, we can play with the mechanisms that
feed it. In a context of redistributed wealth where people do not
have to struggle to make ends meet, play itself — game-like struc-
tures for creating and exchanging value — may hold the answer.

We intend to develop, with the help of economists and program-
mers, an economic system that combines the revolutionary
possibilities unlocked by digital technology with our ethics and
our social vision. In the book you will already find some bold and
futuristic ideas for the economy (for example, Basecoin and
Goodcoin) to be taken as inspiration.
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The invitation is to think of an entirely new system, as if we were
starting from scratch while leveraging the latest technologies
and those yet to come, always keeping our axioms as both inspi-
ration and limit. The times for rebuilding tend to come when
decadence reaches its peak...

8. RELATIONS WITH OTHER RELIGIONS

8.1 Demianism can be considered a hybrid between a religion
and a cultural and political movement that looks to the future
and aspires to become a full system.

In our system, existing religions would find a far more hos-
pitable environment than in the current one (unless they are
supremacist and aim to impose themselves on others by force).

8.2 Demianism avoids placing itself in opposition to other reli-
gions, whose metaphysics are not necessarily denied by ours.
Demianism does not resolve the mystery of ultimate origin —
but it can bring us closer to it.

8.3 In those who believe in an Intelligent Creator, given the
similarity of values, we will tend to see a friend and a potential
ally in the fight against the decadence of our times. Our common
enemies are the prevailing materialism, relativism, and nihilism.

8.4 We recognize in Christ and in the cross He bore the most
powerful cosmotheandric symbol — that is, of the relationship
between the divine, the human, and the cosmos. For this reason
we point to Him as a master and an example. One does not need
to worship Christ to be a Demianist, but must at least hold Him
in regard.

8.5 A Demianist is free to seek the Creator and work on his
own elevation through the ways and rituals of other traditions.
Believers of other religions are welcome in our community with-
out any need to convert. Sharing our values and our civilizational
project is sufficient. However, to be part of the future Demianist
organization, especially at the higher levels, it will be necessary
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to be a Demianist and nothing else — in order to preserve the
primordial flame.

9. COMMUNITY

9.1 The Demianist community will initially express itself only
online, as a global decentralized network. Our goal will be to live
and share our culture among ourselves, helping it spread
through ideas, proposals, initiatives, traditions, and projects
developed spontaneously by the community — always keeping
the 13 axioms of Demianism as both inspiration and limit.

In the book there is a chapter in which I propose a series of ideas
for the Demianist community — some simple, others bold and
futuristic. An initial input open to your contributions.

Demianism is yours. I have served as its messenger and inter-
preter. I will serve as initial inspirer, ferryman, and guardian,
but with the goal of enabling it to function and to keep evolving
without me.

9.2 The more we grow, the more we will tend to give ourselves
a democratic organization, leveraging available technologies to
ensure the smooth functioning of our activities, the integrity of
votes, the incorruptibility and weight of the axioms, and our
resistance to censorship and persecution in the event of oppres-
sive regimes.

9.3 Once we reach sufficient critical mass, we will aim to meet
in person and live our community and traditions (such as the
Disconnected Sunday). The long-term objective is to gain real
influence in the places where we live and in the world, eventu-
ally forming Demianist parties capable of winning elections and
changing the system.

9.4 In this foundational phase, it is worth remembering that I
am currently the only Demianist in the world. I realize that jump-
ing aboard this ghost ship I have made appear through the mists
requires courage and a touch of madness. Or a leap of faith, if
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you prefer. I, though naturally skeptical, have faith because I
have drunk from the source. But you? How will you believe me?
I am neither a guru nor a saint, but an odd Italian artist. It will
truly take the hand of Providence to attract the first ones who,
together with me, will form the initial nucleus of the Demianist
community. Once we become a group — even a small one — but
one that carries a living culture, attracting others will become
easier, until it turns almost automatic once our numbers grow.

10. DEMIANIST SOCIETY AND NATION

10.1 Demianist civilization aspires to include a multiplicity of
autonomous, decentralized communities, served and protected
by a minimalist central power that would handle only what is
indispensable (for example, security, defense, justice, infra-
structure, and resource redistribution).

This variety of communities would find in Demianist values their
common minimum denominator. In theory, liberal democracies
should also be able to provide such a common ground. But as we
have seen they are easily captured — perhaps because of the
weakness of their values, lacking a metaphysical foundation.
Already today they are serving a manipulative, homogenizing,
and increasingly oppressive globalist power that no one has
voted for.

Demianism is constitutionally resilient to such drift. It offers a
wide space of freedom, but one fenced in by our non-negotiable
values. To a corrupting will we would oppose Demianist honesty
and transparency, as well as a willingness to fight in defense of
principles we consider sacred — that largely coincide with those
of the free world.

10.2 We reject top-down multiculturalism aimed more at diluting
cultures than at valuing them, at deliberately and aggressively
eroding their identity, and at forcing them to coexist in the same
space even by mass-importing people from very different cul-
tures. No other purpose can be seen in such a plan than to divide
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and weaken us in order to subjugate us more easily, to destroy
centuries of struggles and social achievements, and to turn us
all into low-cost slaves.

Demianist multiculturalism, by contrast, aims to allow different
communities (united by a common base of values) to flourish
and express themselves across the land with broad autonomy.
In the past, every village, town, region, and later nation tended
to express its own culture and traditions, giving rise to genuine
cultural diversity that, even after centuries, continues to inspire
wonder.

We believe that the attempt to turn the world into a single global
village conforming to a central power is disastrous and anti-hu-
man. While digital technology makes acquiring a global
dimension inevitable, destroying the local dimension and push-
ing us to conform to a single thought is not. On the contrary, we
believe technology can be used to restore vitality to local com-
munities. However, this will be almost impossible as long as the
main horizon remains the profit of global entities that appear
driven more by a political agenda than by genuine entrepreneur-
ial spirit.

10.3 We believe that with digital technology rampant urbaniza-
tion and the depopulation of small centers will stop making
sense. It is reasonable to expect that in the future we will witness
a process of de-urbanization and repopulation of towns and vil-
lages.

The movement from large cities to smaller centers would be
driven less by job opportunities and more by a natural desire for
aggregation among like-minded people, based on elective affini-
ties. Localities would thus tend to become poles of attraction for
those who share similar ideas and sensibilities. For example,
deeply Christian people would be drawn to live in predominantly
Christian communities; artists, creatives, and free spirits would
form culturally vibrant and experimental communities; nature
lovers and those seeking a lifestyle more in touch with the land
would form rural communities where they produce organic food;
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athletes and those who value physical and mental health would
similarly cluster in ideal locations for them. It is not difficult to
imagine how personal inclinations, political orientations, and
spiritual leanings could act as magnets leading to the sponta-
neous formation of local communities. Technology would allow
locals to work on a global scale while preserving the community
dimension.

Demianist civilization would grant such communities far more
autonomy than current nation-states (which, incidentally, tend
to fight against autonomies and bring everything under their
own control). It would allow cultures to express and flourish as
they are, giving character to their land and creating real diversity
— bound by common fundamental values and by a minimalist
central power that would guarantee their subsistence and sur-
vival.

10.4 Among the various decentralized communities we would
promote respect, exchange, mobility, and hospitality — a value
that was almost sacred in the past and is now lost or commer-
cialized. Minorities would continue to be welcomed in each
place, but those minorities would be expected to respect the cul-
ture of that place or move to locations more culturally aligned
with them.

In large cities, we would promote the characterization of neigh-
borhoods rather than sterile homogeneity, facilitating the natural
process of community aggregation instead of obstructing it
(think of the old Little Italy or Chinatown in New York).

10.5 A great variety of strong and autonomous communities is
much more difficult for a centralized power to subjugate. This
fact alone, given the times we live in, should be enough to appre-
ciate the Demianist vision.

It is also true that a multiplicity of strong neighboring commu-
nities would lead to rivalries and conflicts. But if these express
themselves through sporting competition, good-natured banter,
pride in one’s own traditions, festivals, and products, then it is
something that adds flavor to life. There might be clashes and
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someone might get hurt, but that would still be better than every-
one ending up like neutered house cats forced to conform to a
single manipulative and dehumanizing central power.

The risk of real conflicts would be minimal, as they would be
swiftly suppressed by the superior force of a robotic army (no
regime, not even the most democratic, can survive if it cannot
defend itself). Moreover, communities with a supremacist ide-
ology that leads them to impose themselves on others by any
means would not be tolerated.

10.6 Demianism is a culture of life. We affirm the sacredness of
human life and reject a culture of death, as the Western one has
become.

In addition to the death penalty, Demianism rejects an execu-
tioner-State that assists suicide while pretending to be
progressive and compassionate, only to soon promote and offer
death to those who are unhappy or costly (see Canada).

Our compassion lies in alleviating suffering, helping those in
crisis to rise again, and helping those who have made serious
mistakes to redeem themselves — not in pulling the trigger —
relying on culture, values, community, and technology rather
than on laws.

10.7 The Demianist nation would aim to be self-sufficient in
order to protect itself from the financial speculations of the
global market. It would seek to build a real economy that serves
individuals and communities rather than being an abstraction
and a virtual exchange in the service of a handful of wealthy play-
ers operating at the highest levels (a game in which reality tends
to burst in and cause major crashes).

1. DEMIANIST CENTRAL POWER

1.1 The multiplicity of autonomous, decentralized communi-
ties that would characterize the Demianist nation must
necessarily depend on a central power capable of supporting
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and defending them. Otherwise, they would not remain autono-
mous for long. But what guarantees that the Demianist central
power will not be captured and corrupted as has happened to
liberal democracies, and will not itself turn into a manipulator
and oppressor?

For us, freedom, autonomy, and human dignity are not just nice
words, something we merely like to believe. For us they have a
metaphysical foundation: they are sacred, and we would be ready
to make sacrifices to defend them. You can count on Demianists
acting in accordance with their 13 axioms and that, even in our
mistakes, we would remain honest. Dishonesty would disqualify
a Demianist: even if it did not constitute a crime, it is something
for which he should apologize.

Some may see us as naive or not very shrewd for placing so much
value on honesty. But we believe that, in the long run, our honest
attitude — which will undoubtedly cause us to crash into many
walls and obstacles — will earn us the trust of the people.

11.2 Despite the cultural safeguards offered by Demianism,
building a central power that does not risk becoming abusive
and tyrannical is a very complicated problem, and one that is
still premature. We have no illusions that it will be easy to solve.
But it is a problem that at least we will confront, and to which
we will seek to provide increasingly refined answers over the
years — answers that leverage technology and use our 13 axioms
as both inspiration and limit.

We are aware that no system can rely solely on the good will of
men. For this reason, the Demianist central power will have to
develop forms that can limit it and protect it from corruption. It
will be difficult, but we believe it will become increasingly tech-
nically possible. Demianism is not in a hurry. Even if it grows
rapidly, it would still take generations to reach power. For now,
the priority is to become a living community and a living culture.
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12. PRESERVING THE DIMENSION OF
STRUGGLE

121 We believe that preserving our humanity is difficult in a
world constantly mediated by technology. The universal basic
income we propose — which would make life easier for everyone
— risks, if not managed carefully, pushing us into an even deeper
decadence than the one already marking our time.

Humanity is programmed to inhabit the dimension of struggle.
If there were no good reasons to fight, we would invent futile and
mad ones, or we would become apathetic. If we allowed ourselves
to be guided, as happens today, by an excessive desire for secu-
rity, given the means at our disposal, the risk of losing our
essential nature and being condemned to insipid lives devoid of
meaning, spontaneity, joy, and communion would be very real.
The values of Demianism would be of little use if we ended up
like sterilized house cats — though we would probably resemble
self-harming, deranged monkeys more than blissful, pampered
cats...

12.2 Preserving the dimension of struggle, directing it toward
acceptable outlets, and accepting the negative consequences that
a totalitarian regime might avoid or prevent, is a matter of sur-
vival.

In the book I theorize the dimension of struggle as divided into
seven expressions: 1) survival, 2) suffering, 3) competition, 4)
reproduction, 5) conflict, 6) identity and belonging, 7) meaning
and purpose. An entire chapter is dedicated to explaining how
to sublimate the dimension of struggle in ways that can serve us
well and add salt to life, while avoiding its most destructive man-
ifestations (in particular war, which, given the means available,
risks annihilating us en masse).

12.3 The more the dimension of struggle is castrated, the more
powerfully it tends to re-emerge. Our frustrations accumulate
like steam in a pressure cooker, which sooner or later explodes.
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We were made to struggle. If we were not, we would not be here
to talk about it. A humanity kept in captivity like animals in a zoo
would serve little purpose, could not fulfill its mission, and would
deserve to go extinct.

FINAL WORDS

Here ends the Manifesto for a Demianist Civilization — my strong
interpretation of the 13 axioms with which I aim to speak to the
people of today, as a son of the West, to point toward a path of
salvation in these digital times.

It is a bold manifesto that does not care about being controver-
sial. I have no illusion that it is exhaustive: it gives many answers
but raises many questions (which are welcome, as is the debate).
Take it as a starting point.

I expect it will make many turn up their noses and that it will
attract me more prejudice than favor — also because it is objec-
tively strange that all this should emerge from a single man, and
moreover from an odd Italian artist with little recognition. I
accept the prejudice. For my part I can say: this is what I had,
this is what I could do, this is what I had to do.

I could have created Demianism ten years ago, but I did not see
the necessity or the urgency. Finding ourselves today in such a
rapid and profound decadence, seeing great disasters on the
horizon and no light of hope, I have lit the light that — without
my wanting or deserving it — was infused in me. As Holderlin
(quoted by Heidegger) said: “where the danger is, grows the sav-
ing power also”.

I don’t forget that Demianism is nothing without you. Only a
community can turn it into a living culture. If it remained only
with me, it would be a culture dead in its cradle.
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Will T have managed to ignite the flame of Demianism in the
hearts and minds of some? Will the first nucleus of the Demianist
community be born? It is hard to say — it will truly require the
hand of Providence.

I hope at least to find sympathizers willing to support this civi-
lizational mission through donations, or by collecting my art. At
the present moment, simply being put in a position to dedicate
myself to my work would already be a great achievement. Every-
thing I am giving you, I am giving freely — even though it has
cost me a great deal.

The time of Demianism begins now. If I have managed to bring
you a light of hope, I ask you to help it take root and grow into a
living culture, capable of bringing the change we need in order
to survive, remain free and human, live with dignity, and pros-
per in this digital era that will accompany our species for the rest
of its journey.

May you be a mirror in which I can reflect myself, and water
from which I can drink — and may I be the same for you.voi.

Barabeke
April 2026
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GET DEEPER

If you like the culture and the idea of civilization proposed here,
you will find more information in the book of Demianism: the
explanation of each of the axioms,
ideas for the future inspired by them,
the Ten Commandments for AI, the
theory of the 7 dimensions of the
struggle (linked to how we can pre-
serve our humanity), ideas for the
Demianist community, and the story
of Demianism's mystical origin.

The book is also free in digital for-
mat (PDF or ePub), and I have made
it available on Amazon in paper-
back and hardcover at the lowest
possible price. You can find the
links to obtain it on the portal:

demianism.org

OTHER LINKS

The Revealed Doctrine NFT (Base, open mint):

https://manifold.xyz/@barabeke/id/4083525872

Donations (cards):
https://donate.stripe.com/5kQfZgdea31TcFDe8XdnW00

Donations (crypto): https:/donate.demianism.org/

The Art of Barabeke (book with an overview of Barabeke's
art, especially the visual one):

https://archive.org/details/the-art-of-barabeke
Info on Barabeke and contacts: https://linktr.ee/barabeke
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